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The Aftermath of the Revolution

Destruction of the Papacy

Italy--A wave of revolutionary fervor swept Italy also and did not spare the Papal States.  Diplomatic relations between Paris and Rome ended in May 1791, the year in which Pius VI mis-sed a chance to define the true significance of his condemnation of the revolution.  Further he compromised himself in 1792 by sending an envoy to Germany to win the sovereigns there for armed counterrevolution in France.  Despite protection from British and Neapolitan fleets and aid from Austria's military forces, the situation changed drastically in the Spring of 1796 when Bonaparte occupied Milan.  The French demanded renunciation of all condemnations against the Civil Constitution of the Clergy and revolutionary principles.  Bonaparte occupied the northern portion of the papal states, and Pius had to submit in June 1796.  In the course of negotiations the Directory continued to demand a renunciation of the condemnations.  But in September 1796 the military situation in Italy seemed to favor Austria, so the armistice was called off and efforts made to persuade the kings of Spain and Naples to resume armed resistance to Bonaparte.  Bonaparte marched on Rome and forced Pius VI 16 February 1797 to accept the Treaty of Tolentino which required heavy reparations and cession to France the wealthiest part of the Papal States.  Bonaparte now quite secure ignored the Directory and never mentioned renunciation.

Occupation--The coup d'etat in France in 1797 resurrected Jacobin anticlericalism.  The Directory ordered occupation of the Papal States, and on 15 February 1798 Roman Jacobins proclaimed a Roman republic and placed papal sovereignty of the area in doubt for the first time in 1000 years.  Pius VI was eighty-one years old and only wanted to die in peace but instead had to flee to the Duchy of Tuscany separated from his advisors and in frail health.  He appealed for aid to all the sovereigns of Europe, for which the French decided to deport him to France where he died 29 August 1798.  Little remained of the machinery of the Holy See, the work of the Curia was disrupted and the Sacred College was dispersed and some cardinals imprisoned.

Napoleon and Pius VII--By 1799 Napoleon was virtual master of Europe.  Forty-six cardinals met under the protection of Emperor Francis II on the Island of San Giorgio to elect a moderate cardinal, Chiaramonti, to be Pius VII on 4 March 1800.  He consistently had worked to adapt the church to the new political realities of Europe and to maintain bridges with France.  He returned to Rome in July 1800 and began diplomatic and administrative tasks without delay.  In France a coup d'etat in November 1799 eliminated the Directory which reduced tensions on the religious level shortly.  Persecution of non-oath-takers ended, many churches reopened and adherence to the "decades" was no longer obligatory, indicating the policy of systematic dechristianization was ending.  Bonaparte was convinced that rural France wanted to remain Catholic, despite the hostilities of confirmed republicans, and his experiences in Italy suggested that in a Catholic country priestly influence constituted a power better used than opposed.  Advised to make the Constituent Church the Gallican church, Bonaparte decided against it because he didn't want to drive non-jurors into the arms of emigree bishops.  After a year of negotiations both sides agreed to the Concordat of 1801 in July of that year.  Pius VII recognized the republic as the rightful government of France, Catholicism was acknowledged to be the "religion of the majority of Frenchmen," and earlier laws on restrictions of religion were abolished.  The agreement further reorganized the church in France.  The Pope accepted the sale of church lands and asked all surviving bishops of the Old Regime to resign to prepare the way for creation of a totally new episco-pate.  Terms of reorganization were vague.  If the government agreed the bishops could reorganize dioceses; heads of state could appoint bishops to be canonically invested by the Pope; bishops could appoint parish priests with government consent; and the government was obligated to pay salaries to bishops and parish priests as compensation for nationalization of church lands.  Unknown of course to the parities was the fact that Napoleon having substituted his ideal of administrative central-ism for the old Gallican and presbyterian traditions of the Old Church in France, had unwittingly prepared the way for a revival of ultramontanism as soon as the government became insufficiently despotic to counteract papal power.

Post-Concordat Developments--The Concordat witnessed a renewal of some religious communities and elicited limited lay enthusiasm for religion under the assistance of the considerable number of Concordate clergy who came back into the reorganized church.  The population greeted the re-opening of churches with joy, though in most cities and even in some rural areas religious indifference predominated.  Very slowly evangelization efforts bore fruit.  New confirmations and baptisms of adults occurred, but many thought that while there was religious activity there was little religious feeling.  In May 1804 Napoleon was declared Emperor of France and anointed such by Pius VII in December 1804.  Here was a new alliance between throne and altar, but a severe conflict broke out in 1808 between emperor and pope.  Napoleon wanted Pius VII to help him solidify his rule over Western Europe politically and morally, but the Pope categorically rejected the idea.  Napoleon issued demands for the papacy including joining an Italian league against England, but Pius hoped to remain strictly neutral.  Napoleon retaliated by ordering General Miollis to occupy Rome in February 1808.  Pius remained firm, but after his victory over the Austrians Napoleon annexed the papal states in May 1809 and deported Pius VII to the Italian Riviera where he remained until 1812.  It meant Pius was unable to function as administrative head of the Roman Catholic Church.  Under pressure from worried bishops in France who were afraid of being drawn into a new conflict with the state, Pius agreed in 1813 to essential points demanded by Napoleon in a document the Emperor called the Concordat of Fontainebleau.  Pius repudiated it shortly thereafter, but Napoleon pretended he was unaware of this development and celebrated reconciliation between Church and State.

Reestablishment of the Church in France--As a result of Napoleon's efforts to limit the role of the papacy, the Roman see gained new respect among church people north of the Alps.  Further, this made the papacy more sensitive to developments in European governments.  The papacy further tried to exploit the new feeling after 1813 that the papacy could be the focus of counterrevolutionary sentiment and a bulwark for order and authority.  There was then in some sense a renewal of supranational Roman authority and prestige and accordingly a rejuvenation of ultramontane sentiment in the ecclesiastical hierarchy.  Both Pius VII and Leo XII patronized the arts in an effort to make Rome a center of art and culture, and Leo XII began once again to issue great magisterial messages.  In May 1824 he gave the world Ubi primum, an encyclical that condemned Gallicanism, toleration and liberalism in politics.  Pius VIII continued this with Traditi humilitati nostrae which affirmed once more Rome's supreme magisterial office as spiritual leader of mankind, a claim not warmly received in the eighteenth century but now looked upon favorably by some young clergy.

Concordat Policy--The agreement reached with Napoleon enabled Pius VII to remove bishops in France on papal authority alone, which was a heavy blow to the Gallican tradition and a moral victory of sorts for the papacy.  Now the papacy could not be ignored, as it had been in the eighteenth century, nor something against which governments might mobilize their national episcopate.  The papacy, however, knew the realities and limitations of the agreement, particularly Cardinal-Secretary of State, Ercole Consalvi (1757-1824) who negotiated the 1801 agreement and had no illusions about what it meant and did not mean.  Pius and Consalvi hoped basically to use the agreement to rebuild the church in France which revolution had badly shaken.  Pius VII accordingly created a Congregation for Extraordinary Ecclesiastical Affairs to guide the reconstruction and to regain firm control of the central leadership of the Church.  In France itself there was a parallel development.  Many clergy thought the wisest policy was to develop closer ties with the head of the Church, since civil measures designed to subdue the clergy and Napoleon's efforts during the council of 1811 to set up an established church to serve the state demonstrated that Gallicanism was a two way street and could lead to state domination of a national church.  Gallicanism declined especially in November 1816 when five prelates of the Old Regime, who had opposed the Concordat of 1801, renounced their opposition and gave unconditional obedience to Rome.  The rest of the clergy generally followed in acknowledging the "de facto" right of the Pope to intervene and to decide unilaterally matters within the French church.  Eventually, ultra-montanism became quite strong.  In 1819 Joseph de Maistre published Du Pape outlining and defending the most extreme claims of papal supporters and gaining converts for the idea of papal infallibility.  The Pope for his part reacted quietly preferring to listen to reports from the papal nuncio of the steady progress of ultramontane sentiment among the clergy and pious laymen.

Restoration of the Catholic State--In 1814 Louis XVIII returned as king of France and immediately made Catholicism the official religion of the state.  After three years of negotiations the monarchy restored forty-two pre-revolutionary dioceses to the church, but the treaty containing the agreements did not come before the Chamber because of Gallican and liberal opposition.  Ultimately Pius VII decided to discard the idea of a new concordat in light of these difficulties, and Louis XVIII worked hard to reconcile himself to liberal opinion.  Louis tried to improve the material and legal position of the Church and to keep church and state independent of one another to keep the ultra-montanists happy.  The church rebuilt itself by appointing many new bishops to fill the ranks decimated by emigration and revolution.  Efforts were made to recruit new priests, since there were 36,000 in 1814, only half as many as there had been in 1789.  But the supreme goal of the church in France was the rechristianization of society.  The constant wars of the Napoleonic period and recriminations after his rupture with the papacy put the Church in a difficult situation.  Professionals and notables in many provinces remained very hostile to the church, and religious indifference was seemingly widespread in the worlds of commerce and industry.  The rural masses continued to adhere to Christianity, but their religous ignorance was profound and reception of the Sacraments was almost nonexistent.  The task apparently could be undertaken through education and missions to young people.  More will be said about this shortly when we take up the church and society in the nineteenth century, but on the whole anti-clericalism remained extremely strong, religious indifference in many places profound despite a rapid increase in ordinations, renewal of traditional parish life, flourishing charities and a recovery of religious practices.  Some of the results were superficial as we will see next, but it should be remembered that the church had recovered the aid and protection of the government to some degree in contradistinction to its active enmity and opposition.  This allowed a genuine and permanent spiritual climate to grow though the long-term results were as yet not understood or comprehensible.  It would in fact be social and economic forces that would affect the church more than the destruction of 1789 in terms of what it would become in the nineteenth and twentieth centuries.

Religion and Society in the Nineteenth Century

Social Change and Religion--France in the nineteen century experienced complicated changes involving industrialization, urbanization, commercialization of agriculture, integration of provincial society into the national whole and the growth of the modern bureaucratic state.  The economy, formerly dominated by agriculture and artisan production, came under industrial reorganization.  Railways, textiles, metallurgy and engineering became quite important.  However, at least until 1840 the essentially pre-industrial economy and society based on small workshops and farms with low levels of productivity survived as the "ancien regime _conomique et sociale."  It was a system susceptible to frequent crises induced by poor harvest, rises in food prices and decline in demand for manufactured goods.  The subsequent misery and social tension, prolonged by the 1848 Revolution, combined to form a long and intense mid-century.  Louis-Napoleon's "coup d'etat" in December 1851 and the subsequent authoritarian government brought the crisis to an end and reestablished business confidence and stability.  The situation brought the creation eventually of a complex capitalistic society and economic system, widespread improvements in living conditions, some degree of self-improvement for a minority of the population and cultural and political institutions fostering effective methods of socialization, social control and institutionalized political protest which isolated potential revolutionaries on the fringe of society.  Our interest here is, of course, how did this economic and social development of the basic structures of French society, in the long run far more revolutionary than the events of 1789, affect religion?

Religion--We will look at religion in three ways: established churches, parish activity and popular beliefs.  First, we come to the Roman Catholic Church.  According to official statistics in 1872 in France in a population of 36 million there were 35,387,703 Roman Catholics, slightly less than 600,000 Protestants, 50,000 Jews and 80,000 "free thinkers."  Our concern, then, here will be the Roman Church owing to preponderance of adherents.  The events of 1789 were hard on the church.  Clerical recruitment was almost stopped which made for shortages of parish ministers after 1814, though ordinations climbed steadily as the country moved towards 1830, but it fell again from 1830-45 with recovery from 1845-51 and stability at about 1250 ordinations per year from 1852-60.  There were 56,500 priests in 1870, but thereafter the numbers declined due probably to the decline in the status of the church within society and thus the attractiveness of the priestly vocation.  Overwhelmingly, the priests recruited after 1814 were from the lower classes and the bourgeois--sons of peasants, artisans and shopkeepers.  The very poorest and very wealthiest were underrepresented.  Recruitment, furthermore, varied widely in different regions due to intensity of local religious beliefs, church schools and coincidental factors such as particularly charismatic local clergy.

Religious Orders--Religious orders had also been banned during the turbulent post-1789 period.  Legislation in 1817 and 1825 allowed orders of nuns to expand.  Their numbers went from 12,400 in 1815 to 128,000 in 1877, where they stagnated until 1940.  There were also the so-called "tiers-ordres," composed of poor young girls insufficiently educated to become nuns who took vows of celibacy and assisted parish priests and cared for the sick in their home parishes.  In 1853 in Haute-Loire there were an estimated 1200 or so of these "beat_s."  The legal status of the male orders remained unclear for a much longer period of time.  Most orders were simply tolerated; they prospered nonetheless growing from 9136 in 1856 to 37,000 in 1901.  The largest was the "Freres des _coles chr_tiennes," a teaching order, while the Redemptorists, Capucines, Carmelites, Dominicans and Jesuits (formerly prohibited from teaching but possessing 1658 brothers in 1870) were the most notorious.  They were widely suspected of exercise great influence and of accumulating great wealth as teachers, preachers and confessors to the bourgeoisie and aristocracy.

Pastoral Care--Priests were trained to impress upon people the shortness of life, man's relative insignificance and the importance of God's judgment in granting or withholding eternal life.  Clerical education took place in an authoritarian atmosphere with teaching concentrated on simple theology, morality and liturgy.  Hatred of revolution contributed to a deep suspicion of modernity.  Once in a parish priests were subject to the constraints of a strictly hierarchical organization.  Bishops decided such matters as discipline and location of clergy.  Only about 10% of the parish clergy enjoyed the status of cur_s and were therefore irremovable, while the rest could be sent anywhere at any time, had no security or status and often engaged understandably in bitter competition for vacant posts as cur_.  At the same time post-1789 agreements made bishops somewhat independent of Rome, which allowed them to exercise a good deal of influence for good or ill.  Most bishops resided in their diocese.  Natural pride in education and social attainments put many bishops at a distance from the clergy and whetted their appetite for authority unwilling to condone insubordination.

Parish Care--The basic goal of the clergy was to involve as many people as possible in the spiritual life of the church and to persuade them to observe its moral teachings in everyday life.  Faith was the supreme end, and revealed religion was thought to be the only effective guarantee of public morality.  Through oracular confession priests also served as confidant, counselor and judge of the parish flock.  Priestly duty also entailed celebrating mass, administering the sacraments, preparing children for first communion (a crucial rite of passage), visiting the sick and poor, arbitrating disputes, trying to attract worshippers and ensuring that the fabric of the local church was protected and embellished.  Preaching was also a key means of moral guardianship, assuming in fact a pride of place over iconography.  However, many priests remained obsessed with routine and formal observance of ritual, which they thought attracted the wayward through pomp, spectacle and a sense of personal devotion.  The parish priest was also responsible for organizing lay support through lay associations for missions, the public affirmation of the faith and intensification and purification of individual faith.  Sometimes this led to tensions between the religious culture of priests and mass religious culture which embraced sizeable elements of superstition and magic, sometimes not easily defined or distinguishable from institutional religion.  Priests, then, often had to tolerate magico-religious practices in the form of pilgrimages to holy waters whose waters allegedly had curative powers, or to stones with mysterious shapes and trees with strange silhouettes accompanied by drinking and dancing.

Pilgrimages--The most dramatic examples of this were the mass pilgrimages organized to Lourdes and La Salette, places blessed by the appearance of the Virgin Mary and subsequent miracles.  The Church, of course, promoted a renewal of Marial piety and devotion, which had very strong roots in France, through the declaration of the Immaculate Conception by the papacy in 1854.  Bishops and investigative commissions were under strong pressure to confirm the reality of the appearances of the Virgin as proof of Christ's blessings.  This sort of "devotion" stimulated an intense, emotional faith as an effective counter to the false pride of rationalism.  Distribution of cheap literature, medals and mass-produced statues encouraged this devotion and stimulated popular piety where-ever church officials felt they could control divine manifestations.  The clergy was in addition concerned about the rise of "materialism."  They castigated peas-ants and workers for neglecting church because of an egoistical hunger for land and money.  The clergy also condemned popular amusements and leisure such as the "cabaret," the "veill_e," carnival processions, gatherings at fairs and markets and dancing, in part because the clergy had no control over these matters.  In private matters the clergy sometimes alienated the faithful by interference in sexual matters.  Priests urged women to submit to their husbands' "libidinous needs," but at the same time practice restraint.  Contraception was also feared because it "defied providence."  Manuals for confessors took the position that the principle object of sexual relationships was procreation.  To avoid promiscuity the clergy systematically separated the sexes at school and condemned the stimulation of "carnal lusts" in dancing.

The Church and Society

Support for the Elites==For various reasons--fear of social change, respect for the God-given social hierarchy and dependence upon national and local elites for financial and moral support--the clergy served as guarantors of the existing social system in various ways ranging from teaching public respect for the wealthy, to precedents in public processions and in giving communion, to seating arrangements in churches and great splendor in marriages and burials.  Traditionally, the church insisted the wealthy had responsibility for the poor through charity.  The poor for their part should through Christian resignation endure their sufferings in hope of Eternal Salvation, while the rich were supposed to give freely to the poor in hope of the same beatific prospect.  Charity in fact justified the wealth of the traditional landed elite, reinforced their social influence and facilitated social control by promoting dependence and deference.  It undercut the need for social change and for state intervention which might threaten individual freedom and increase taxation.  Another important social role for the church was education which like deference was a significant eay to reach and to control the masses.  In 1824 the church urged the clergy to supervise lay teachers and to make efforts to educate children of the elite through a system of secondary schools and to educate the masses by serving in municipal schools.  In 1833 and 1850 the state reaffirmed the importance for society of moral and religious education.  These laws increased clerical supervision over primary schools and made provisions for more members of teaching orders to qualify as teachers.  By the beginning of the Third Republic (    ) 25% of boys and 60% of girls in primary schools had members of religious orders as teachers.  However, by 1879 Paris excluded "fathers" from teaching, and in 1886 started to replace all nuns and monks in public schools as quickly as possible.  The climax came in 1901 when the law was interpreted to mean the suppression of all non-authorized monastic congregations and closure of about 3000 of their schools.  As a result from 1905-14 the number of children attending Catholic primary schools fell by one-third and secondary schools by a quarter.  This struggle to control education was a protracted and bitter political conflict which still smolders in France today.

Politics--There were four phases of clerical political activity:  the end of the empire and beginning of restoration; the period after the 1830 Revolution (1830-34); the 1859 incidents in response to government policy towards Italy; and the early 1880s.  The 1789 Revolution of course left a permanent mark on church consciousness since it threatened the very existence of the church, confiscated property and interrupted pastoral work.  Yet, throughout much of the nineteenth century the state offered financial and practical support to the church but at the cost of concessions in appointment of bishops and limitations of church freedom.  The restoration of the church in the Concordat of 1801 seemed miraculous to many and held out the dubious prospect of further restoration.  The reestablished monarchy appointed bis-hops who were politically loyal, banned Sunday work and renewed public processions.  However, the church's close identification with the monarchy led to anti-clerical demonstrations following the July 1830 revolution.  Most of the clergy believed they should not endanger their position, however, by supporting a deposed king, so despite the only mildly sympathetic regime in power, they cooperated with the new government.  At the same time their reserved attitude made it easy to accept the Republic in 1848, though radicalism and threats of changes to education quickly alienated many clergymen.  The Church welcomed the bloody repression of the June Insurrection in Paris in 1848.  Throughout the 1850s the church benefited from its close association with the Second Empire, but the government's policy towards Italy brought a massive reversal of clerical attitude.

Tensions--Napoleon III wanted to secure the independence of Italy and to preserve the temporal power of the Pope, but the clergy in France saw Italian nationalism as a threat to the church.  Even moderate Gallican bishops condemned government policy for apparently siding with forces inimical, in church opinion, to papal temporalities.  Consequently, the church viewed military defeat in 1870 at the hands of Prussia and the Paris Commune of 1871 as signs of divine disfavor.  Ultramontane clergy whose influence had grown steadily within the church claimed that the answer to national trouble was restoration of a legitimate monarch in France and restoration of papal temporalities.  Of course this made Republicans determined to reduce or to eliminate clerical influence in education as a means of reducing the apparent alliance between a conservative state and the church.  When Republicans came to power in 1878 there were local and national reprisals.  In March 1879 education was laicized.  In 1882 education became compulsory, and in 1886 the state required monks to be replaced in public schools by laymen within five years.  This mobilized support in some areas of France for the church and for resistance to the Republic.  This was viewed by combatants as a fight between egalitarian ideals and secular morality over against moral regeneration of society through Christianity.  Leo XIII issued a bull Ralliement encouraging acceptance of the Republic as a way to reduce political-religious conflict, but the French clergy remained very suspicious of and hostile to the republic.  Efforts to establish Catholic counter-societies based on the factory, "free" schools, patronages and pilgrimages enjoyed considerable success in the southeast, the west and much of Flanders, illustrates this hostility.  It may also be seen in the 1890s in the Christian Democratic movement which was an unsuccessful attempt to lure the poor back into the church while not embracing traditional paternalism.  In its most virulent form hostility to the republic appeared in the press of the Assumptionist order, La Croix and Le P_lerin, which blamed church problems on Jews and freemasons.  Their bitterness led to a general suspicion of religious orders and a 1901 law which required legal permission for the orders to exist and that members of the orders could not teach in public schools.  All monastic teaching was suppressed in 1904, and in 1905 separation of church and state was proposed which meant the church would no longer enjoy a privileged position in society.  Much property was confiscated, and the state would no longer pay clerical salaries.  Clearly, the church had lost this political battle.

Popular Religious Beliefs

Socialites--Generally, historians feel that the nobility dropped its eighteenth-century skepticism in favor of a more sincerely held religious faith as part of a search for individual certainty and social security after the revolution.  Respect for religion, even if one did not practice it, became a vital element in noble "class consciousness" and the conservative ideal of an alliance between throne and altar.  Authority and hierarchy were seen as essential morality.  The "grand bourgeoisie," however, seemed more divided about religion tending to favor a more Gallican and liberal Catholicism than the nobility.  Noble and non-noble elites more and more saw religion as important for the education of the masses and as a barrier to disorder and anarchy.  In fact an increasingly radical element of Catholicism became intransigently opposed to modern ideas.  It attracted people with traditional values and support of monarchial politics.  They saw the "good" as practicing Catholics, contented peasants, frugal submissive workers, the worthy poor, the pious and resigned wife, wealthy paternalists and opponents of revolution.  The "wicked" were Protestants, Jews, freemasons, unbelievers, the unworthy rich, freethinkers, "la femme coquette," republicans, revolutionaries, socialists, the disloyal debauched worker, lay teachers and Parisians, all of whom deserved and would receive eternal damnation.  Throughout the nineteenth century religion and politics became inextricably confused, although this should not be interpreted to mean that religious views were never sincerely and profoundly held.

Middle Class--It is hard to determine the exact religious sentiments of the middle classes.  Individuals and families varied considerably in their outlooks depending on local environment and many other factors.  Peasantry--The poor rarely describe their faith at any time in history, so it is very difficult to determine their religious beliefs and to assess the degree to which social and economic changes affected their out-look and religious sensibilities.  It is also hard to determine how they interpreted religious experience and interpretation of such matters as teaching and liturgy designed for and by the social elites, orthodox teaching of the clergy, school lessons and spontaneous elements contained in the oral traditions of local communities.  In short popular religion is dynamic.  It reached an apogee in the first half of the nineteenth century.  It was revived during the revolution when clerical teaching in the schools was disrupted.  Furthermore, far more than we can image rural life was still governed by nature, in which life was a constant struggle against forces often conceived in supernatural terms.  The seasons, failure of crops, illness in man or beast and death were understood as the designs of God who constantly intervened in human history.  It provided not only under-standing but also consolation in the face of disaster.

Reaction--The response to divine intervention was prayer and ritual, which meant religion was rooted in the problems of daily life and served as an instrumental force to solve the problems of the masses.  To some extent the church served as a structure for these beliefs.  Examples include the mass, veneration of the crucifix, holy images and candle burning.  At the same time the great mass of illiterate or semi-illiterate Catholic masses remained ignorant of basic theological precepts and had little tolerance of abstract religious ideas.  Popular faith, then, was based less of Jesus Christ and more on God as Creator and Avenger, a type of deism which had Catholic form and rhetoric because it was the only formal religion known, but which did not imply a commitment to the institutional church or to its priests.  Probably, the rural population was attracted to religion by its utility and to the church by its external forms of religious practice, by "les grands offices" of Palm Sunday, Easter, Pentecost, All Souls and Christmas, by processions and pilgrim-ages.  Additionally the "maison de Dieu" was a meeting place whose priests sanctified the major steps of family life.  Baptism guar-anteed infant access to paradise in case of quite likely death, while first communion marked the beginning of adult life and marriage the creation of a new family.  Death required careful pre-paration, since divine judgment made confession prior to the last sacrament supremely important.  In fact a cult of the dead flourished in central and western France where on All Souls' day families gathered around tombs of ancestors to commune with them and to pray for them.

Priestly Influence--The influence of a priest depended upon judgments as to his efficacy in being an intermediary between man and God.  Often village priests, then, had to compromise their beliefs to retain the respect of parishioners.  Religion remained rooted in custom and was thought to be endowed with magical powers, as part of belief system that posited wise-men and women, ghosts and werewolves.  Villagers often accredited priests as the most powerful of sorcerers owing to their ingrained habit of mixing Christian and pagan belief and their profound ignorance of formal theology.  This mixture was of course compatible with low levels of religious practice, anti-clericalism and occasional conformity, made necessary by a fear of eternal damnation and the need to conciliate the Divine Power as a form of assurance.  In addition to priests villagers also had recourse to the Virgin Mary and a multitude of saints, often unknown outside a particular locality and unrecognized by the Church, who provided spiritual communication with God.  They were spiritually accessible personages, more so than God Himself, and who to the dismay of many priests were viewed not so much as intercessors but as practitioners of magical arts.  People appealed to them by means of prayer, pilgrimages and processions, as individuals and groups of parishioners headed by the priest, carrying crosses and banners and singing hymns on the way to holy places such as chapels, churches, wayside crosses common to Flanders, and to wells, springs or trees with mysterious silhouettes.

Saints--There was a profusion of saints to whom one might appeal depending on location and the need.  In the twenty-six parishes of Blois, for example, twenty-three different saints might be invoked against fever, and others for more specific complaints--Saint Mame against colic, Sainte Apolline or Laurent against toothache, Saint Cloud in case of boils, Saint Leonard to assist in childbirth, Saint Criard for babies crying at night, Saint Yves against diseases affecting sheep, Saint Eloi protected the indispensable horses working the large farms for whom December 1 was set aside as a day to bless and to rest the animals.  Vital to such appeals were ritual gestures including fasting, bathing afflicted parts of the body, drinking water, lengthy marches, long periods kneeling in prayer and presentation of an "ex-voto" or a ribbon draped over a shrine out of gratitude to the saint.  Frequently, soil or grains of stone were taken from a venerated shrine, or sometimes religious medals, to be worn as amulets to guarantee continued protection.  Many people made pilgrimages to places connected with miraculous events such as Notre-Dame-de-Tout-Remede at Rumengol where a chapel allowed the local clergy to control and organize these popular manifestations of piety.

Religion and Superstition--Thus, it was always difficult for some of the clergy to satisfy themselves about the distinction in popular practice between true faith and superstition.  Sermons insisted upon the omnipotence of God and the need to fear and to conciliate Him.  While warning people about superstition, bishops at the same time accepted popular practices such as ringing church bells to ward off thunderstorms, or processions in spring and summer, Saint Mark's day in April, the Feast of Rogation in May when fields were blessed, and processions throughout the summer to plead for a good harvest.  Sometimes priests came into conflict with parishioners over things the priests thought to be superstitious, because the villagers did not want to abandon an apparently efficacious rite or pilgrimage.  The Marial cult was an effort to bridge this gap between popular and clerical religiosity by satisfying popular need for a deeply emotional religious experience while facilitating control over mass movements.  On 19 September 1846 the Virgin allegedly appeared to children at La Salette in the Isere.  She criticized prevailing standards of religious and moral behavior and warned of catastrophes if improvement was not forthcoming.  In the midst of a severe economic crisis this gave hope that God could be mollified.  By the closing of the century, however, even in intensely devout areas such as rural Flanders, popular devotion appears to have undergone a marked decline, a sort of deferred response to the major changes which had occurred in the mental horizon of the people.  These changes had seemingly reduced the sense of helplessness, subordination to natural forces and ubiquitous insecurity.  Better ploughing, fertilizers, veterinary care and better breeding of animals made it pointless to put branches of consecrated boxwood in the corner of fields to insure a good harvest or in the cowshed to ward off disease.  Praying to Saint Viatre in the Sologne became irrelevant when the marshes were drained, quinine made available and malaria disappeared.  Such practices lost their utilitarian value and were abandoned.  Popular religion fell prey to technology, commercialization of agriculture with opportunities for profit taking, individualism, and material abundance and the concomitant practice of birth control despite clerical prohibition, and to migration which reduced the vitality of village life.

Urban Workers--Contemporary observers noted the declining hold of religion on urban workers, particularly in Paris where rapid economic modernization and population growth coupled with the diminishing scale of traditional social relationships and culture affected religious belief.  There were of course inevitable exceptions to these trends in other communities.  While in Marseille until the late 1850s the fishermen and stevedores remained faithful to the old religion, reception of Easter communion was quite low among industrial workers in towns such as St-Maurant dn La Capelette.  Although mutual aid societies incorporated patron saints' names into their titles, held masses on saints' days and participated "en masse" in funerals of members, it became increasingly evident as the century wore on that the use of titles had decreasing religious significance.  In Lille, regarded as a relatively religious city, "rites of passage" were still observed as in the surrounding countryside, relatively few workers attended church.  For many workers the few hours of leisure were too precious to be spent in church, while for many sheer exhaustion or Sunday work bred spiritual apathy.  The church offered moral guidance, spiritual consolation and charity, but often in way which humiliated the recipient.  An increased sense of dignity among workers in addition to a decrease in desperately poor people and the unwillingness and lack of ability among traditional elite to maintain old client-patron relationships meant that in Toulouse popular devotion to the church and monarchy was widespread in the 1840s but had all but disappeared by the 1850s along with the economic and social patronage upon which this devotion had been based.

Anti-Clericalism--Anticlericalism flourished in many places in France in the nineteenth century owing to the revolution, clerical support for political conservatism, local competition for social and political influence in which clerical attempts to interfere in community affairs was often bitterly resented, rationalist ideas from the Enlightenment in which faith in progress supplanted religious belief, and at a more intimate level in rejection of the right of clergy to intervene in personal relationships between husband and wife or to condemn out of hand popular activities or ideas.  Anticlericalism was not atheism; in fact it usually was an expression of a desire to return to some form of primitive Christianity.  But many communities were polarized between increasingly aggressive radical republican anti-clerics and equally intransigent supporters of the church, especially after 1848 and during the Third Republic.  There was a large potential audience for anti-clericalism, particularly in towns and rural areas where religious practice was weakening and socially permissible.  Members of the middle and lower middle classes resented the authority of social elites and viewed the church as a manifestation of traditional society.  Many people condemned the clergy for apparent collusion with every reactionary movement and identification with the Ancien Regime.  Peasants joined the ranks in fear that if reaction triumphed there would be a reinstitution of tithes, and workers often identified the church with their employers.  Consequently, the moral failures of any clergyman was used to ridicule all clergy.  Nonetheless, this sort of popular anticlericalism was quite different from the anticlericalism in intellectual middle class circles voiced masonic lodges and bars where educated workers and peasants gathered.  Anticlericalism always had political overtones and was intensified by the church's alliance with anti-republican forces.  As the century moved on, anti-clerics increasingly felt that religion was a private matter and the church should confide itself to spiritual events and stay out of political affairs.  Of course, for devout Catholics and the clergy the "laicization" of society and the establishment of schools neutral in matters of faith, a very important goal of anticlerical forces in the 1860s and 1880s, was incomprehensible and intolerable.  This was part of a dialogue between proponents of two conflicting visions of the world, one based upon divine revelation and the other allegedly and solely on science and reason.  This dispute was a fundamental political issue at the end of the nineteenth century culminating in the disestablishment of the church in 1905 and the public replacement of a religious by a secular ideology as the official basis of social order.
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