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Jansenism in 17th C. France--One aspect of Late Medieval and Early Modern Catholicism often given little attention was the Augustinian tradition in theology.  As we have seen, there was a strong Augustinian faction at the council of Trent which pushed unsuccessfully (owing to Jesuit opposition) for doctrinal resolu-tions on justification and sin quite close to the perspective of the evangelical Protestants.  The same tradition surfaced in France in the seventeenth and eighteenth centuries in the context of a bitter dispute again with the Jesuits.

Molina--The Jesuits were alarmed by the similarities between St Augustine's doctrines of gratuitous predestination and efficacious grace--God in His eternal will had decreed efficacious grace to some effecting their salvation while leaving others to their damnation--and Protestant notions of justification or salvation by grace alone.  In 1588 the Spanish Jesuit Luis Molina published in Lisbon Concordia liberi arbitrii cum gratiae donis in which he tried to show that after Adam's fall mankind did not become totally corrupt or incapable of any good.  His freedom of will to choose remained unchanged.  Molina also asserted that God dispensed to every man "sufficient" grace, given one's free choice to use it, to overcome temptation, to keep all of God's commandments and eventually to merit eternal life.  So, instead of Augustine's efficacious grace and gratuitous salvation, Molina held to a sufficient grace and divine prescience:  God foresaw the merits and demerits that each man freely chose to acquire and rewarded the person accordingly.  Molina, in the fashion of Renaissance humanism, exalted human nature, scaled down the moral demands of the gospel and in the Jesuit habit of mind, stressed man's residual goodness and freedom of will while minimizing his corruption.

Anti-Nationalism--Since Molina exalted human nature in its present state, safeguarded freedom of the will and one's ability to improve, and assigned a high value to terrestrial existence in general, it exuded a certain degree of humanistic optimism about society as a whole and developed justifications and goals for political thought and activity.  From the outset the Jesuits ardently championed it, the order which swore total obedience to the pope and defended even the most outrageous papal claims of temporal authority before European heads of state.  So in the seventeenth and eighteenth centuries many in France associated both Molina and the Jesuits with a pro-papal anti-national political stance.

Jansenism--Jansenism was on the other hand a resurgence of Augustinian thought within the Catholic church and a revolt against the "devout humanism" of the Jesuits.  Others took part.  The Dominicans at the close of the sixteenth century had tried to persuade the papacy to condemn certain propositions in Molina's book out of jealousy over the authority of St Thomas Aquinas.  In 1640 the posthumous publication of Augustinus by one Corneille Jansen (1585-1638), formerly a professor of theology at the University of Louvain and bishop of Ypres (1636-38), marked a high point in Catholic hostility toward Molina.  Thereafter, Jansenism became a force in his native Habsburg Netherlands and particularly in France, where his lifelong friend, Duvergier de Hauranne, abbe of Saint-Cyran, won numerous friends and adherents to the movement.

Augustinianism--Jansen's book was a synthesis of a lifelong study of Augustine.  In volume 1 he discussed the semi-Pelagian position, while in volume two he investigated the relationship between philosophy and theology opposing the methods of Scholasticism as too rationalistic.  Volume three, the most significant, examined human nature and its restitution to true freedom by virtue of the redeeming grace of Christ.  Throughout Jansen insisted upon the total corruption of human nature.  He argued that man was not free but instead was invincibly prone toward all manner of evil and incapable of loving God or keeping His commandments.  God chose to give some men "efficacious" grace which miraculously transforms the human will so that henceforth it prefers God and His commandments to finite creatures and sin.  This unfailingly effective grace does not destroy man's freedom.  Further, it is accorded only to those whom God has chosen in a decree of predestination totally apart from any assumed virtue in man.  In his work Jansen ignored Thomas Aquinas and seemingly stood shoulder to shoulder with Protestant Calvinism in emphasizing total depravity, the unqualified sovereignty of God and man's complete dependence upon God for salvation.  Yet, Jansenism was not the same as Calvinism, despite the fact that both may be seen as revolts against humanism.  In fact, the Jansenists were quite Catholic.  They believed in salvation by good works which "charity," a product of efficacious grace, enabled them to per-form.  Further, the Jansenists thought there were various degrees of grace and that one could never be entirely certain of possessing the right kind.  And, if one possessed the right kind of grace, he might fall from it at any moment.  Since the world offered temptations in this direction, Jansenists typically gravitated towards asceticism, while Calvinists, assured of salvation, ennobled secular callings or vocations with a vengance.

Government Hostility--While torn by religious war, France paid little attention to controversies about divine grace.  When peace was restored, however, the universities were free to lecture again concerning grace, usually from a Thomist or Augustinian perspective.  Jansen's friend, de Hauranne, when he became abbot of Saint-Cyran, was interested in Augustinian thought as a way of making people realize their total dependence on God and their personal wretchedness.  But eventually, Jansenism elicited great hostility from the government, mainly because Jansen and Saint-Cyran opposed Cardinal Richelieu's anti-Habsburg, pro-Swedish foreign policy during the Thirty Years' war.  Like many others in the French Counter-Reformation, the so-called "parti d_v_t," the Jansenists opposed a foreign policy which sacrificed the interests of the Catholic reconquest of Europe to those of the Bourbon dynasty.  Saint-Cyran, furthermore, insisted that penance include true contrition or love for God rather than just fear of punishment, a moral doctrine which contradicted the view set forth in Richelieu's own catechism.

Jansenists as a Party--It should be noted parenthetically here that Jansenism was but one part of a feverish religious revival which took place in France in the seventeenth century.  Aside from a monastic community at Port-Royal which served principally as a retreat, housing only a few dozen people at one time, Jansenism had no institutional or corporate existence and lacked formal juridical or legal standing.  Its adherents were united in free, voluntary association, essentially independent of any authority, royal, papal or Episcopal.  Jansenists never formed, consequently, a tightly organized sect or religious order and never subscribed to a uniform or coherent set of beliefs.  Despite all its twists and turns Jansenism remained throughout the ancien regime a severe and psychologically demanding form of Christianity with a strict penitential discipline, a thorough-going gravity, moral rigor, and a pessimistic emphasis on the sinfulness and corruption of man and society.  If the Jansenists constituted a recognizable party, it was in the context of their unremitting opposition to the aims, outlook and theology of the Society of Jesus.

Opposition to the Jesuits--The Jansenists took exception to the Society's Molinist position on the nature of grace and free will, its formal and mechanical practices of devotion and communion, its alleged laxity and casuistry in the confessional, and their subversion of sould moral and religious principles.  Born in opposition and nurtured in controversy, the Jansenists were self-proclaimed champions of evangelical piety and a pure, uncorrupted form of Christianity who engaged in a long bitter and intemperate battle against the supposed innovations and deviations of the Jesuits that lasted until the Society's suppression in France in 1764.

Richelieu--But to return to Richelieu and Saint-Cyran, Richelieu ordered Saint-Cyran's theological manuscripts searched to indict him with a politically motivated charge of heresy, but the publication of Augustinus in 1640 enlarged the matter.  In 1642 after Richelieu's death, Isaac Habert, a Notre Dame theologian attacked Jansen, a campaign which gained momentum when Jesuit Jacques Sirmond accused the Jansenists of promoting "predestinarian" heresy.  In 1649 the debate reached the Sorbonne, and then moved on to Rome, where in May 1653 under pressure from most of the French episcopacy and Cardinal Mazarin, Innocent X issued the bull Cum occasione condemning four of seven Augustinian propositions, commonly employed to document Jansenist "errors" in the Sorbonne (university), as heresy and a fifth as false.  With the papacy, the royal ministry and much of the episcopacy arrayed against them, the probability of persecution loomed.  There only remained the public to whom Jansenists such as Blaise Pascal hoped to appeal.  Pascal issued the first part of Les Provinciales which enjoyed immediate and enormous public success, pushing the controversy from the Sorbonne to the "salons."  Pascal tried to convince the Dominicans at the Sorbonne that their doctrine of grace was closer to Jansen than the Jesuit position.  He also ridiculed the key methodological concepts by which the Jesuits justified their less than evangelical ethical positions.

Growth of War against the Jesuits--Despite the importance of the issues raised, Pascal trivialized the controversy between Jansenists and Molinists.  He created within the public a "party of favorable indifferents," to whom the Jansenists became obli-gated politically.  Following Les Provinciales, Pascal sent forth La Morale des Jesuites extraite fidelement de leurs livres (1667), followed by Antoine Arnauld's multi-volume Morale pratique des Jesuites (1669-94) and a veritable avalanche of anti-Jesuit pamphlets.  By 1750 Jesuitism had become a Jansenist obsession obscuring all other issues.  Further, by that time Jansenism had become an amalgamation of diverse persons united primarily by their common opposition to the Jesuits, but it was not an entirely theological opposition.  The Jansenists hated the Jesuits not only because of their Molinist theology and lax ethical teachings, but also as representatives of papal, Episcopal and even royal authority "perverted . . . by intrigue."

Jansenists and Gallicanism--In 1648 latent tension between the royal government and the Paris parlement erupted into a civil war known as the Fronde.  The Paris parlement refused to register certain financial edicts sent to it by the regency government of Cardinal Mazarin.  The population of Paris and some princes came to the support of the parlement.  This disturbance coincides with the growth of Jansenism in France, so many historians have charged that Jansenism found favor among the rebellious magistrates and unruly princes.  Actually, Jansenism attracted only a small minority of converts with the parlement, while many Jesuit partisans were on it as well.  Further, many clergy and people in and around the court who came from groups other than the so-called "nobility of the robe," which staffed the parlement, also moved into the Jansenist ranks.  However, Richelieu and Louis XIV discerned collusion between the Paris parlement and Jansenists.  The king in particular saw the Jansenists as "dangerously republican" and potential if not actual "frondeurs."  Louis XIV may have meant that the Jansenist monastic community at Port-Royal was a free association of individuals not under any clear line of authority, but at least he probably hoped to eliminate Jansenism for the same reason he tried to eradicate Protestant-ism.

Louis and Religion--All religious dissent for Louis was a veiled political threat to his conception of a unitary monarchy.  He suspected Jansenists were unfriendly to absolute monarchy and represented a stronghold of ideological opposition to the bureaucratic state.  Louis never understood the thorny doctrinal issues between Jansenists and Jesuits, and he never wanted to.  His passionate intrusion into ecclesiastical affairs derived from his conception of royal stewardship over Church and State and his concern for order and orthodoxy.  Numerous efforts were made during Louis's reign to deal with the hated "Jansenist sect."  Except for a provisional and tenuous Peace of the Church established in 1669, Jansenists during the second half of the seventeenth century were subject to fierce if sporadic persecution from both Church and State, all of which ultimately failed to stifle or to extirpate the movement.  Meanwhile, Jansenism had broadened its appeal.  Port-Royal became little more than the symbolic center of the movement, an example of heroic unworldli-ness while developments outside the walls of a monastic community became more important.

Gallicanism--The so-called "second Jansenists" from 1660 onward continued to conform to the fundamental moral and theological rigorism traditionally associated with Port-Royal, but they were not exclusively preoccupied with original sin, Augustinian-ism or the corruption of the social order.  They became involved in more practical tasks within the Church and the world at large.  In so doing and in reaction to royal efforts to sup-press them, these new Jansenists inevitably began to talk defensively of respectful remonstrance, limits on monarchial authority and intrigue at court.  The found parlement to be their protector, however, not so much because it was a hotbed of Jansenist sentiment, but because of French Gallicanism, a parliamentary tradition dating back to Philip the Fair and Boniface VIII in the early part of the fourteenth century.  The Pragmatic Sanction of Bourges in 1438 stated it fully, but it acquired definitive articulation in Louis XIV's quarrel with Innocent XI in 1682 over royal rights to revenues of vacant bishoprics.  It meant that the claims of the Council of Constance of 1415 that church councils were superior to papal authority in matters pertaining to faith; asserted the right of the French church to govern itself solely by usages accepted in that realm, and to receive no papal decrees or bulls without the unanimous and free consent of the French episcopacy; and defended the King of France's claim to be subject to none but God in temporal matters.  The Paris parlement was one of the most zealous defenders of this doctrine and had often made common cause with the Crown against papal claims.  Its attachment to Gallicanism made the parlement instinctively hostile to anything coming out of Rome including papal bulls that condemned French Jansenists.

Papal Opposition--In January 1655 anti-Jansenist Alexander VII acceeded to the papacy.  In October 1656 with the support of Mazarin, who wanted to suppress the Jansenists in the wake of the Fronde, the pope issued the bull Ad sacram, which again condemned the Jansenists and caused a violent outbreak of emotion in France.  In February 1661 the bishops of the Assembly of Clergy took up the issue of Alexander's bull to which the Council of State ordered all clergy in April 1661 to subscribe.  The Assembly further imposed upon the clergy, regular and secular, adherence to a Formulary condemning "Jansenism."  Arnauld agreed to sign it, but the nuns at Port-Royal, long a bastion of Jansen-ist sentiment and support led by the famous Mother Angelique, refused.  This brought official persecution, banishment from the sacraments and police supervision.  In February 1665 Alexander VII issued the bull Regiminis apostolici ordering all clergy to sign the Formulary, but four of the bishops who published it made a distinction between "quaestio juris" and quaestio facti" which had been the Port-Royal stumbling block.  This threw the matter into confusion.  In October 1668 a council decree and a papal brief by Clement IX in January 1669 outlined the so-called Clementine Peace, which brought to an end the doctrinal controversies between Jesuits, Jansenists, church officials and the Port-Royal community and established a very fragile peace.

Unigenitus 1713--The accord came to an end in 1713 when Clement XI issued the bull Unigenitus, solicited by the aging Louis XIV who conceived it as the ultimate weapon against Jansen-ist "republicans," condemned 101 propositions in the book Le Nouveau Tetament en francais avec des reflexions morales sur chaque verset (1695) by Arnauld's friend Pasquier Quesnel (1634-1719).  Quesnel was a distinguished scholar who was quite Augustinian, though in some respects far removed from Jansen on certain issues.  He was also indebted to Thomas Aquinas, whose works he knew intimately.  The archaic Augustinianism of Jansen did not appeal to him, so not surprisingly he had signed the Alexandrian formulary four different times.  Moreover, Quesnel was Gallican and advocated ideas held by Edmond Richer.  Richer believed, and Quesnel concurred, that within the Church truth was not entrusted exclusively to the Pope and bishops alone, but to the totality of the faithful who share responsibility for it and have a right to judge doctrine.  So an assertion could become dogmatic truth only if the faithful accepted it.  However, nine bishops, headed by Archbishop of Paris Antoine de Noailles, refused to accept the bull without clarifications.  It was an article of Gallican faith from 1682 that parlement could argue, and it did so argue, that this bull had not received the free and full consent of the clergy and so was not the law of the church nor could it be registered by parlement as such.  Although pressured by the king to register it which parlement eventually did, when Louis died in 1715 parlement persisted in the claim that the registration was forced and therefore invalid.

Significance of "Unigenitus"--Much of the bull was a formal condemnation of Quesnel's Reflexions morales (see above), which the papacy branded as the latest compilation of Jansenist error.  Many of the points--grace, free will, universality of redemption--were questions which harked back to original Jansenism but were at this point not the exclusive or even the principal concerns of the newest generation of Jansenists, particular those associated with Quesnel.  Several of the condemned propositions turned out to be direct quotes from the French translation of the NT, demands to make the NT available in the vernacular to the laity and other innovations which were obviously antithetical to an established hierarchy and subversive of traditional ecclesiastical authority.  Yet, all were cursed as "false, captious, shocking, . . . favorable to heretics . . . erronious."  In effect Rome and Versailles had not only rejected a particular doctrine of grace but also a general program of spiritual and ecclesiastical reform.  Further, they had raised a number of very serious questions about perennial problems of internal church polity and the relationship between ecclesiastical and secular authorities, within France and between France and Rome.  Some viewed the denunciations in the bull a triumph of pope over king, bishops over parish clergy and spiritual power over temporal.  It raised great fears and resentments among many individuals and groups in France.  The bull was supposed to be the final blow to a fifty-year battle with the papacy and the French government had waged against the elusive Jansenists.  Instead, it marked the beginning of one of the longest and most impassioned conflicts of the ancien regime which would occupy a place of central importance in religious politics during much of the eighteenth century.

Jansenism and "Republican" Tendencies--Attempts in 1720 and 1730 to gain free registration foundered on the rock of unalter-able Parliamentary hostility.  From 1715 onward when parlement regained the right to remonstrate the court was a persistent if not altogether effective defender of Jansenists within its jurisdiction.  In 1749, for example, the Molinist Archbishop of Paris Christophe de Beaumont tried to deprive all dying persons of the sacraments who were suspected of Jansenism unless they could produce a "billet de confession" proving they had confessed to an orthodox priest.  In response the Paris parlement discussed, remonstrated, refused to administer justice, fined and imprisoned priests who complied with the Archbishop, in short did everything possible to aid the "appelants," or Jansenists who had been excommunicated in 1718 for appealing the bull Unigenitus to a future ecumenical council.  All was done on the official grounds that Unigenitus was not law of church or state since it had not been properly registered.  There was, of course, a price for their "outside" help to the Jansenists:  progressive loyalty to parliamentary Gallicanism.  Original Jansenists such as Saint-Cyran and Jansenius himself had opposed Richelieu's dynastic policies during the Thirty Years' War under the militant Hapsburg and ultramontaine Counter-Reformation banner.  As late as 1682 Arnauld, Quesnel and others had sided with the papacy against Louis XIV in the very controversy in which French ecclesiastical liberties had been proclaimed in Gallican rhetoric.  But by 1717 hundreds of Jansenists priests appealed Clement XI's condemnation of Quesnel's book to a general Church council whose authority was allegedly superior to that of the pope.  In 1728 Joachim Colbert, Jansenist Bishop of Montpellier, told the king that in the after-math of Unigenitus "Gallican is the same thing as that which is called Jansenist."  In 1731 the Jesuit Dominique Colonia asserted that refusing to recognize the church's infallibility except in a general council was a distinctive mark of a Jansenist.  By 1753 Jansenists worked assiduously to justify the Paris parlement's interference in the administration of the sacraments on the basis of Gallican liberties announced in 1682.

Progressive Gallicanism--This progressive conversion to Gal-licanism stemmed from a Jansenist preference for a relatively loose association of people, such as the religious community at Port-Royal, to the usual monarchial structure of standard monastic communities.  They also insisted upon the inviolate rights of the individual conscience in the face of royal decrees.  Jansen-ism found wide acceptance among the lower ranks of the clergy who looked favorably upon Edmond Richer's previously mentioned ideas about the spiritual authority of simple parish priests, direct successors Richer thought of the disciples commissioned by Christ, being equal to that of the bishops.  Louis XIV, then, was mistaken in his estimation of actual Jansenist complicity in the Fronde, but his general suspicions of "republicanism" were valid to the extent that Jansenists looked favorably upon "Richerisme" which viewed the church as a sort of clerical democracy with bishops distinguished from simple priests only for administrative purposes.

Constitutionalism--This view of course was antithetical to royal absolutism and its concomitant need to control the church through a powerful prelatical hierarchy.  It is in this sense that Louis XIV's connection between "republicanism" and Jansenists was applicable, for the Jansenists by force of reasons of external circumstances and its collusion with the Paris parlement drove the Jansenists to extend their concept of ecclesiastical government to the State and to defend the Paris parlement's most extravagant claims about its place in the French "constitution."  Of course the constitutional claims were not an eighteenth-century invention.  They had been put forward at least as early as the Fronde in the 1640s when it was argued that the Paris parlement was the successor to the Merovingian assemblies held every March between king and Frankish subjects.  Further, it was claimed that the parlement was as essential to the State as monarchy itself, and that unforced registration of royal edicts and declarations was indispensable to the legislative process.  What was new was that in the eighteenth century many Jansenists took up these parliamentary claims, expanded upon them, and made them so much a part of the Jansenist political outlook that in July 1752 the lawyer Barbier remarked that "all those of the Jansenist party are a little republican" because they "concede . . . full power to the Parlement."

Conclusion--From its origin in the early seventeenth century as a revival of Catholic Augustinianism, French Jansenism evolved by 1750 into a loud voice of opposition to both royal and sacerdotal "despotism."  Many factors furthered this development--opposition from the Jesuit order, papal condemnations in 1653 and 1656, persecution from Louis XIV and promulgation of the bull Unigenitus.  The bull intensified their hatred of the Jesuits whom they regarded as the real offers of the document.  The bull also drove them into Gallican opposition to the papacy, into Richerist hostility towards the French episcopacy, which tried to enforce acceptance of the bull by "billets de confession," rigged provincial councils and so forth, and into overt war with royal authority itself inasmuch as the Crown protected the bull, the Jesuits and the ultramontanist episcopacy.  The subsequent alliance between the Jansenists and the Paris parlement facilitated by Unigenitus's violence to parlement's Gallican susceptibilities, resulted in pooling of their respective grievances and reinforcement of both.  Guided by a hard core of Jansenists within its walls, the Paris parlement, among others, became the protector of Jansenism and its causes.  The result was the development of a political rhetoric that advanced into territory where Jansenism or parliamentary Gallicanism had separately feared to tread, and that called upon all "good Frenchmen" to unite against foreign papal influences.  It also meant the Jansenists had become part of a larger, more fundamental jurisdictional conflict between the spiritual and temporal powers.

Despotism--Thus, the Jansenists by 1761 could level political charges of despotism against the Jesuits, and at the same time harp with undiminished fury on the authentically Jansenist theological accusations of Pelagianism ethical ambivalence and deceit.  The Jesuits were driven out of France under suspicion of being essentially foreign agents.  While Jansenists continued on in France, they had actually played out their role in their most famous "cause celebre."  Hence, they ceased to really play a conspicuous role in French history.  They did bequeath to the Enlightenment deep-seated attitudes toward the State, the ecclesiastical establishment, national and international, and proper relations among all these.  So, Jansenism's "disappearance" after dissolution of the Jesuit Order in 1764 was an optical illusion.  There were still Jansenists in France, but the types of theological controversies through which traditional Jansenism could articulate itself had become less visible.  D'Alembert would, of course, have denied any debt to the Jansenists, but if Enlighten-ment means in part an extreme anticlericalism, denunciations of "despotism," and the rhetoric of "patriotism," in other words the general climate of opinion which characterized late eighteenth-century and revolutionary France, then Jansenism in its undying hostility towards the Jesuits, its advocacy of limiting royal power over against that of parlement and promoting "national spirit" by opposing papal interference in the French church, made an amorphous if somewhat unenthusiastic contribution to it.  The Revolutionary Settlement of 1790 which democratized the Church, ended its independence and subjected it to the State, went far towards implementing what had been the profound, if hesitant, direction of Jansenist ecclesiastical thought:  a Constantinian subordination of Church to State and the consequent--if largely unintended--secularization of society.
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