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Introduction--It is easy in the wake of the Protestant reformation to misunderstand the Roman response.  Rise and decline was familiar pattern to the Church which responded in a variety of ways including surges of monasticism, mysticism, alliances with imperial powers and consolidation and systematization of canon law.  The sixteenth-century schism was by far the most serious, however, since the Arian controversy.  Though the immediate pressure came from the Protestant development, the Church faced change armed with strength and formidable medieval experience in spiritual renewal.  Institutional and spiritual decline weakened the Church in the fourteenth and fifteenth centuries.  Churchmen who should have been models of good behavior and inspiration were openly worldly and cynical.  The Renaissance popes, for example, were merely Italian princes with typical parochial and familial interests, and in some cases an overactive libido.  The Babylonian Captivity (1309-72) which produced two sets of papal authority in Rome and Avignon followed by the Great Schism (1378-1417) involving mutiple rival popes reduced the spiritual credibility of the Church.  When the papacy closed the Council of Basel in 1449, and Pius II issued the bull Execrabilis in 1460, declaring appeals to a council over the head of a pope to be heresy, the conciliar movement fell permanently short of its goal of bringing the Roman monarchial episcopate under the supervision of the rest of the Church.

The "Crisis" of the Catholic Interior--Various spiritual and intellectual developments reflected the crisis in the Late Medieval Church.  Mysticism, thought at one point to be a reaction to Scholasticism, has been viewed as a withdrawal from an oppressive and corrupt society and church to the inner self.  Although mysticism is not readily communicable and therefore not a platform for social change, it reflected a spiritual sensibility deeply at odds with the outside world.  The vitality of fifteenth-century Scholasticism is also a controversial issue, a problem complicated by the extensive interaction with its alleged archenemy mysticism.  While humanists and reformers felt that this rationalistic approach to theology, based upon classical dialectic and ancient pagan sources, had outlived its usefulness, it is often overlooked that a scholastic approach to theology not only survived the Catholic renewal but also underwent a serious revival.  Thomas de Vio (1469-1534), for example, later to become Cardinal Cajetan and Luther's enemy, wrote a famous exposition of Aquinas's De Ente et Essentia and constructed voluminous commentaries on the Summa Theologica between 1507-22.  Even though Cajetan's Thomism was brittle and formal, neo-Thomism remained a vital force in the theological formulations of the Council of Trent at mid-century and in the thought of Dominican apologists and philosophers such as Francisco de Suarez (1548-1617) as the Catholic Renewal gained momentum.  Late Scholasticism was not as decadent as critics claimed, nor was nominalism as corrosive and skeptical as sometimes charged.  The fact is that what humanists and reformers offered as alternatives to scholasticism was more appealing to contemporaries so that cultural forces were with them.

Chasms and Continuity--More important, however, was the gap that had developed between the accelerating intensity of popular religious fervor in the Late Medieval period and the ability of the institutional Church to satisfy those religious impulses stirring society.  Not only was the papacy, for example, totally at odds with Protestant leaders but it was also at a disjunction with unreformed civic leaders such as Louis XII, Francis I and Charles V.  And yet, Catholic reformers just like their Protes-tant counterparts had predecessors in Ximenes, Savonarola and Baptista Mantuanus.  Cardinal Ximenes (Jimenez de Cisneros, 1436-1517) was a Franciscan confessor to Isabella of Spain, high Chancellor of Castile, sponsor of the Complutensian Polygot and moral administrator of the Catholic church.  Mantuanus (1448-1516) was prior general of the Carmelite order, wrote religious poetry ornamented with classical flourishes gave strength to the Carmelites to face the crisis period of the sixteenth century.  In short a line of continuity can be drawn from the Late Medieval and Renaissance period to Catholic reform with respect to mystic-ism, humanism, education and in a strong Augustinian tradition and resurgence.  In fact one may view Luther as merely one part of this Augustinian revival in the fifteenth and sixteenth centuries that drew its strength from the fourteenth-century Arch-bishop Thomas Bradwardine, Gregory of Rimini, Jacobus Perez of Valencia (d. 1490) and Agostino Favaroni, the fifteenth-century general of Luther's order.  While it is difficult to prove he actually read their works at Erfurt, indisputably St Paul and Augustine were decisive influences on Luther.  In the case of Catholics there is similarly a sixteenth-century representative in the case of Girolamo Seripando whose Augustinian views of man's sinfulness and salvation by grace alone brought charges thirty years later of Lutheran tendencies.  Yet, he became a cardinal and represented a distinctive Augustinian perspective at the Council of Trent distinct from the dominant Thomism.

Religious Orders--Additional evidence of the religious vitality of the Old Church was the renewal of monastic orders and establishment of new ones during the first decades of the Reformation.  Ironically, monasticism usually flourished during periods of perceived decline; yet, monasticism experienced its own cycle of gradual erosion of its ideals followed by reform and renewal.  While cenobitic monasticism featured mystical contemplation and withdrawal and mendicants friars entered the world in sandals, the orders of the sixteenth century entered the world with a vengeance.  The Franciscans experienced a double renewal.  Many Conventual houses became Observantine abiding by strict adherence to the Franciscan rule.  Second, reform among the Franciscans led to the formation of group called the Capuchins, known for their four-pointed hoods.  Their leader was Matteo de Bascio (1495-1552), an Italian peasant who became an itinerant evangelist.  Through their work with the common folk in Italy they helped hold the countryside for the Old Church.  New orders also appeared.  Under the leadership of Gaetano da Thiene (St Cajetan) and Gianpietro Caraffa, a group of pious laymen and clerics who met regularly at the Church of Saints Sylvester and Dorothea organized the Oratory of Divine Love.  Out of the Oratory came the Theatines founded by Gaetano da Thiene, Caraffa, Bonifacio da Colle and Paolo Consiglieri.  Named for Chieti (Theate) in southern Italy where Caraffa was bishop, the aim of the order was to recall the clergy to a godly life and to inspire the laity to virtue.

The Papacy--The papacy seemed in Late Medieval Europe to be impervious to reform.  Following a half-century of Renaissance popes who were worldly Italian princes and scions of wealthy families the popes who followed and who faced the Reformation had first to become masters of themselves.  From two Medici popes, Leo X (1513-21) and Clement VII (1523-34) who were unprincipled, vacillating and inept, to the Dutchman Adrian VI (1522-23) who was a reformer but died in office without consequence, to Paul IV (1555-59) who breathed fire into the Counter-Reformation and Pius V who carried on the work of reform and reconstruction, the papacy gradually came to grips with the gravity of the Lutheran revolt.  While various popes tried ineffectually to compromise with Luther through negotiations and meetings, the rise to prominence of Gianpietro Caraffa marked the beginning of a shift in policy to rigid reform and repression in 1541-42.  Caraffa was papal nuncio in Madrid in 1536.  He led in the suppression of all Erasmian influence by tagging its adherents as Lutherans.  In 1555 when he became pope, Caraffa was convinced that a hard line against the Protestants was the only effective course, and history proved him right.  Familiar with the Inquisition as a judic-ial and terrorist method of suppressing the Jews and moderates in Spain, Caraffa convinced Paul III to impose the Inquisition in Rome in July 1542.  The bull Licet ab Initio gave Caraffa broad powers to set up a prison, interrogation chambers, hire agents of intimidation and convene an official tribunal.  Caraffa struck at the low and high in society if he suspected them of Lutheran tendencies.  Either because of the prior denouement of Renaissance culture in Italy or because the Inquisition brought Renaissance toleration to an end, humanistic culture died in the flames with a depressing number of Italian Protestants, suspect Catholics and moderates.

Jesuits--In addition to cooperation with civil authorities in France to extinguish the Huguenots and to destroy French Protestants, book burning and creating an index of banned books, the Inquisition also brought to life the Society of Jesus, its most characteristic product.  The founder of the order was Ignatius Loyola.  Born in 1491 into a noble Basque family, he served as a page in the court of King Ferdinand.  He also served in the army and was gravely wounded at a battle in Pamplona in May 1521.  During a long convalescence at his family castle he read the German Carthusian Ludolph of Saxony's Life of Christ and Jacopo de Voragine's Legenda Aurea, or golden legend of the lives of the saints.  Enraptured by a mystical experience, Loyola underwent a conversion and gained a new vision of God, which led him to transfer his chivalric ideals to religion.  He conceived of his life now as a devotee to Our Lady and to the salvation of souls.  He became a pilgrim to the shrine of Our Lady of Montserrat where he dedicated his dagger to Mary, gave away all his wealth and donned sackcloth.  During a year's withdrawal in Manresa near Barcelona, he wrestled with theological questions as did Luther--is there grace to control man's will to conform to God's will, spiritual temptation and so forth.  Loyola worked out a preliminary outline of his Spiritual Exercises which gained final form in 1541.

An Elitist Corps--Loyola acquired a university education and then a licentiate in theology in 1534 and an M.A. degree in 1535.  He and six companions took a vow to minister to Turks in Pales-tine, or barring that to put themselves at the disposal of the papacy.  In the summer of 1539 Loyola and several companions went to Rome to carry out their dedication by submitting a plan of organization to Paul III.  The subsequent order, the Society of Jesus or the Jesuits, received papal approval in September 1540 in the bull Regimini militantis ecclesiae.  The Jesuits proved to be an elitist corps of intelligent, physically fit dedicated young men.  After eleven years of study and practical training initiates took a final vow of complete obedience to the pope himself.  At Loyola's death in 1556 the order had over 1000 members drawn at this point primarily from Italy, Spain and Portugal.  Using their excellent education the Jesuits made a mark in Europe.  They established colleges, served as tutors to the youth of many royal households and tried to infiltrate Protestant countries.  In short the Jesuits mobilized a great resevoir of Catholic piety and learning to turn back the Protestant tide in Europe and to make the Roman church a major force in the modern world.  The Jesuits also had great mission aspirations elsewhere.  They worked in Latin America as well as in Japan and China in the middle of the sixteenth century under the leadership of Francis Xavier, one of Loyola's early companions.

The Conciliar Solution--One reason why reform failed in the Late Medieval period was the confrontation between the papacy and Church councils.  Constance (1414-18) and Basel-Ferrara-Florence (1431-43) posed a threat to a monarchial episcopate, but the papacy fought back vigorously and successfully.  Pius II celebrated the triumph of the papacy over the conciliar movement with his bull Execrabilis in 1460, pronouncing as "useless, illegal, and wholly detestable" any appeal over the head of a pope to a council, and declaring anyone who did so automatically excommunicated.  However, the Fifth Latern Council ignored the bull when it met under Leo X.  The papacy, of course, remained quite fearful of councils, and as a result despite an acknowledged need for reform and a deepening crisis precipitated by Lutheranism, various efforts to call reform councils in the first half of the sixteenth century floundered under papal opposition or lack of genuine and enthusiastic cooperation.  It was not until efforts to convene councils at Mantua and Vicenza that Paul III summoned a council to meet at Trent in northern Italy.  With imperial approval Paul III issued the Bull of Convocation of the Holy Ecumenical Council of Trent in September 1544.  The Council of Trent met from December 1545 to December 1563.

Council of Trent Resolutions--The council attacked the problems of plurality of offices, plurality of benefices, incompetence, ignorance and illiteracy of the clergy, neglect of visitations and fiscal mismanagement.  The hottest issues, however, were the doctrines of Scripture, sin and justification.  After heated debates on Scripture the council decided that Scripture and tradition were of equal value, although it did not spell out whether truth was found partly in one and partly in the other, or if truth was equally present in both.  On sin and justification the debates were long and marked by several different positions.  Augustinians wanted a position that would not alienate evangelicals, while Gasparo Contarini had developed a "double justification" theory which distinguished "inherent" from "imputed" justifcation.  The former concerned man pleasing God, while the latter God bestowed on man through faith in Christ.  Contarini wanted to subordinate works to faith without denying the necessity of good works.  The Jesuits insisted absolutely on the necessity of good works for justification and salvation.  The council finally agreed on a definition of justification in line with Thomas Aquinas, distinguishing between final, efficient, meritorious, instrumental and formal causes of justification.  The council added thirty-three canons which condemned the Protestant position on justification from every conceivable angle.  The longer it met the more the council moved away from accommodating the Protestants.  Eventually, it reaffirmed transubstantiation, adoration of the host, and the utility of private masses, the necessity of oral confession, penance as a sacrament and the sacrament of extreme unction.  It also became increasingly evident as the sessions dragged on that the papacy was emerging with new prestige and authority with the Jesuits as his active agents and proponents of papal power.

France as a Case Study

I now wish to turn to France as a case study in the progress and development of the Roman Church in a European country.  We will begin by looking briefly at France in the Reformation and the genesis of the so-called Wars of Religion.  Then, we will follow the thread of Church and society into the eighteenth century to see the position of the Church in the context of the French Revolution and its aftermath in the nineteenth century up to 1900.

French Difficulties--In the second half of the fifteenth century Louis XI rebuilt royal prestige and power, summoned only one meeting of the Estates General and worked to become independent of aristocratic wealth.  After 1500 the recovery continued.  The population grew to make up for the severe losses from plague and the Hundred Years War (1337-1453) of the previous century.  Francis I (1515-47) governed efficiently through a small council.  The nobility declined in economic power.  They held titular power in the provinces but Paris-appointed officials exercised actual fiscal and judicial responsibilities.  Although the Valois kings survived on what was actually a narrow tax base, principally the taille, a tax on land, nonetheless, they built lavish Renaissance structures and held magnificent courts.  They also fought extremely expensive wars against the Habsburg throughout the century.  To raise money Francis sold positions which eventually became hereditary and tax-exempt.  The holders of these positions were known as the nobility of the robe.  They exercised these acquired positions beyond the jurisdiction of the Crown.  Francis also made a treaty with the papacy called the Concordat of Bologna which recognized the supremacy of the papacy over a universal council in France, and in return Francis obtained the undisputed power to appoint all French bishops and abbots.  This gave the Crown a rich source of money that lasted until 1789.  The Concordat in effect made Catholicism the national religion of France, and gave French officials, who got money from ecclesiastical appointments, a strong interest in the well being of the church and no interest in revolt or reform.  Of course, this meant church offices were used to reward civil servants, and consequently, many church officers were spiritually unqualified and did not possess high intellectual or moral qualities.

Riots and Religious Civil War (1559-89)--Three weak kings ruled France in the second half of the century; Henry II (1547-59), Francis II (1559-60) and Charles IX (1560-74), who was dominated by his mother, Catherine de' Medici.  As a result, violence and civil war divided and shattered France.  Somewhere between 40-50% of the nobility became Calvinists, which served in part as a means to oppose royal pretensions and to gain power.  Bitterness and hostility grew within French society reflecting the mounting religious tensions of the Protestant Reformation and the spread of Lutheran and Calvinsist ideas.  Led by noble factions, mobs of Catholic and Protestant partisans attacked one another, destroyed churches, broke up worship services, killed and mutilated one another.  The worst incident came in August 1572, St. Bartholomew's Day, when Catholic Henry of Guise murdered Admiral de Coligny, a noble Protestant who was attending the wedding of Margaret of Valois, the sister's king, to Protestant Henry of Navarre.  It precipitated a slaughter of the Calvinist gentry in Paris and then in the provinces.  Between August 25 and October 3 about 12,000 Protestants were slain.  This launched the War of the Three Henrys, which was a religious-factional struggle led by Catholic Henry of Guise and Protestant Henry of Navarre.  A small group of Catholic moderates, "politiques," sought toleration as the only way to prevent the destruction of France.  With the accession of the first Bourbon king, Henry of Navarre, as Henry IV (1589-1610), peace came momentarily to France.  Henry became a Catholic out of political necessity, and then issued the Edict of Nantes in 1598 which granted liberty of conscience and worship to French Calvinists in specified towns like La Rochelle.

Religion in Seventeenth-Century France--Henry IV and his minister, Sully (1560-1641), laid the foundations for French absolutism.  Henry blocked nobil influence on the royal council and lowered taxes on the peasantry.  Sully instituted the "paulette," an annual tax on people who had purchased royal offices who were otherwise tax-exempt.  However, Henry was murdered in 1610 plunging the nation back into civil war.  Although Marie de' Medici led the government during the rule of her young son, Louis XIII (1610-43), feudal nobles and princes of the blood dominated the political scene and wrecked havoc.  Armand Jean du Plessis, Cardinal Richelieu (1585-1642), joined the council of ministers in 1624, and became president of the council the next year.  He used his influence to exalt the French monarchy as the embodiment of the state and to promote absolutism.  Richelieu set out to subordinate all groups and institutions to the Crown.  He broke the power of the nobility and crushed aristocratic conspiracies.  He viewed Protestantism, especially among the nobility, as a cloak for political intrigue.  When the Calvinists revolted in 1625 under Duke de Rohan, Richelieu personally supervised the destruction of La Rochelle and thereafter abolished Huguenot places of security and independence from the state.  Even though he was a cardinal in the church, Richelieu was quite pragmatic when it came to interests of state.  In 1631 he signed a treaty with the Lutheran king, Gustavus Adolphus of Sweden, promising French support in the Swedish phase of the Thirty Years' War against the Catholic Habsburgs in Vienna, since they were traditional foes and presently rivals for dominance of Catholic Europe.

Mazarin and Louis XIV--At his death Richelieu persuaded Louis XIII to appoint his protege Jules Mazarin (1602-61) as his successor.  An Italian diplomat of great charm, Mazarin became a cardinal in 1641 and a French citizen in 1643.  He became the dominant power in the government in the regency of Queen Anne of Austria when her young son Louis XIV came to the throne.  Mazarin continued the anti-feudal policies of his predecessor, but his efforts to increase royal revenue only brought civil war which was known as the Fronde ("frondeur" a street urchin who threw mud at passing carriages, referring to anyone who opposed Mazarin).  Nobles and upper middle level gentry revolted at high taxes to pay off staggering royal debts.  The violence lasted from 1648-60.

Louis XIV and the "Age of Magnificence"--Louis XIV reigned from 1643 to 1715 during which time he elevated the French monarchy to a position of preeminence.  His magnificent court, absolute power and brilliant culture permeated Europe.  He turned the royal court into a fixed institution installed at Versailles, a small town 10 mi. from Paris where he built a hunting lodge that grew into a palace _ mi. long with three great streets radiating from it to symbolize the king as the source of all power.  It was a vast place of incredible elegance, replete with huge state rooms, innumerable bedrooms and apartments, chapels and stair-cases of inlaid gold, ivory, marble, rare wood, painted ceilings, Bernini sculpture, beautiful furniture, and formal gardens and a covered terrace.  Employing a financial genius, Jean Baptiste Colbert (1619-83), son of a Reims draper, Louis XIV worked to create an economy whose wealth would serve the state.  Colbert tried to make France self-sufficient by accumulating gold, establishing colonies and creating an enormous fleet.  However, the commercial system ran aground on what some have called the great-est Bourbon error of the seventeenth century.

Edict of Nantes--In 1685 Louis XIV revoked the Edict of Nantes which had given France religious peace for nearly a century.  It was the basis for Huguenot power and freedom from state oppression.  Why Louis did this is unknown.  It may have been due to pressure form his Catholic wife, Madame de Maintenon, from Catholic business interests who resented Huguenot wealth, or did Louis do it because of his pride and religious intolerance which made it impossible for him to tolerate a large group in France whose beliefs were not his own or those of the state.  Or was it because of his ignorance of his Calvinist subjects owing to their isolation from the Court?  Whatever the causes the results were a disaster.  About 300,000 Frenchmen left rather than convert taking their skills and hatred of Louis with them.  It severely aggravated the national financial situation.  It also provoked domestic turmoil setting in motion a peasant uprising in Languedoc for example.  Many of the Protestant states where the refugees went, Holland, Brandenburg and Sweden, united against Louis XIV, so that from 1688 to his death France was constantly at war, expensive war, with someone.

